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understanding. Reality is Nirvana in so far as it represents the
extinction of all desires and the cessation of all painful existence
born of blind attachment to the unreal. Sankara also considers
the Absolute to be a supra-logical undifferentiated unity, the
world of plurality being entirely relative to Avidya or the logical
Vvay of thinking. Sankara differs from Buddha in describing
Reality more positively in spiritual terms, though he is all the
time aware that all such descriptions or characterisations, are in
the last analysis hopelessly inadequate. Sankara's Brahman is
Sat-chit-ananda, i.e., the Unity of absolute Existence, absolute
Knowledge and absolute Bliss.  It is not the unity of an
integrated whole having certain parts or certain attributes.
Brahman is not that which has i.e., possesses, absolute existence
and absolute consciousness and absolute bliss. Nor is Brahman
pure existence plus pure consciousness plus pure bliss. Brahman
is pure existence which is pure consciousness, and pure cons-
ciousness which is pure bliss. In Bradley's opinion, however, the
distinctions of thought, will, love, personality, etc., are rooted in
real differences in the life of the Absolute ; they all enter into
the Absolute as constitutive factors, though in coming together
in that unitary self-coherent whole they are transformed beyond
recognition into the indefinable and incomprehensible specific
experience of the Absolute.  According to Sankara, all dis-
tinctions including knowledge, will, love, personality, etc., are
only shadows or reflections which the unobjective light of
self-luminous Brahman throws on the screen of A-uidyd or
Ignorance. So they cannot be said to contribute in any w^.y
to the life of the Absolute. While according to Bradley, the
distinctions under consideration are the results of the activity of
thought working on the basis of real differences present in non-
relational experience, in the view of Sankara these distinctions
are an illegitimate transference of Ignorance on the locus of the
Spirit which is undifterentiated consciousness.  For Bradley,
thought which is the source of all distinctions is an organ of
self-articulation or self-explication of the Absolute which is
super-thought; but for Sankara, Ignorance which projects the
distinctions is a logically indefinable power which is neither
separate from Brahman, nor inseparable from Brahman nor both.
Ignorance is not separate from Brahman because that would
make an end of Monism and Absolutism: it is not inseparable
from Brahman because that would abrogate the purity of the
Absolute; it cannot be said to be both separate and inseparable,
because that would be a violation of the law of contradiction.
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